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Introduction 
  

 

lthough June and I had heard the name Yahweh long before we began referring to the 

Creator and calling on Him by this name, once we got started, it wasnôt long before we 

were informed that we werenôt pronouncing His name correctly.  The Creatorôs name ï 

the name that He gave to Himself ï consists of four letters in Hebrew.  This famous four-lettered 

name is known in scholarly circles as the Tetragrammaton.  In the modern Hebrew, which is the 

form of Hebrew used in the most ancient of texts known to exist, this name is written like this: 

ˢˣˢ˧. This ñsquare scriptedò modern Hebrew is what the Jews picked up while captive in 

Babylon during the 6
th
 century BCE.  There is an older Hebrew (often referred to as paleo-

Hebrew), consisting of completely different characters. In this older Hebrew, ˧ˢˣˢ is written as 

hwhy .  There is no disagreement among scholars regarding how the Tetragrammaton is written 

in either modern or ancient Hebrew.  When it comes to how those four letters are pronounced (or 

transliterated into English), however, that is a different matter.   

 

 We would like to preface this study by stating that June and I uphold scholarly inquiry with 

the respectful sharing of ideas and beliefs.  It is regrettable that discussions on this topic often 

take a discourteous and occasionally even offensive turn, but we do not feel that this negative 

attribute should govern our decision to participate.  No discourse addressing the pronunciation of 

our Heavenly Fatherôs name can hope to be fruitful if both parties donôt first acknowledge the 

primary importance of achieving a personal relationship with Him by seeking His ways and 

striving with all humility to walk the path that He has laid out for His people in His Word.  

Seeking to learn the pronunciation of His name is just one aspect of forging a relationship with 

the Creator of the universe, and it should be done earnestly and with prayer. 

 

 June and I first began referring to the Creator by the name Yahweh back in 1987.  As I 

mentioned earlier, it didnôt take long for someone to inform us that we werenôt pronouncing the 

Tetragrammaton correctly.  Back then, my correspondence was strictly by US Postal mail.  

Within the space of a year of using the pronunciation Yahweh, I found myself involved in letter 

exchanges with individuals claiming that the Creatorôs name is pronounced ñYahvahò and 

ñYahveh.ò  While our exchanges remained civil, no oneôs mind was changed. 

 

 Over the years, weôve endured thoughtless comments, unintentional derogatory slips and 

yes, some downright rude remarks from those who get in a tizzy just because we donôt share 

their view that the final syllable of the Creatorôs name is pronounced ñahò instead of ñeh.ò  We 

have usually given our standard response, which is that none of us can be 100% certain that 

weôre pronouncing it correctly because none of us was there when the ancients called upon that 

name or when He revealed it to Moses at the burning bush.  Our standard response has usually 

been sufficient to allow both sides to move on and agree to disagree agreeably.  Until recently, 

that is. 

 

 The ñanti-Yahweh-pronunciation movementò as we know it began in the late 1990ôs.  A 

man named Brian Allen (a.k.a. B. Earl Allen) would occasionally show up at the home of some 

friends with whom we would meet on the day of the weekly Sabbath.  We never became well 

acquainted with Brian, but he never came across as being rude, even though he made it clear that 

he believed we were mispronouncing the Tetragrammaton.  In fact, it seemed that his primary 

motivation for attending our meetings was to help us to understand that we werenôt pronouncing 

A 
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the Creatorôs name correctly.  The correct pronunciation, he maintains, is Yahuwah.  By the time 

June and I finished listening to all the arguments that he presented, we gave Brian our standard 

response, and since he seemed willing to disagree agreeably, we didnôt perceive any forthcoming 

animosity from him.  We would have thought differently if we had taken the time to read the 

booklets that he produced and distributed to us and others!  It wasnôt until 2010 that 

circumstances prompted me to dig up the old booklets that he had long since given us ï booklets 

plainly depicting those who call upon the name Yahweh as heathen idol worshippers.
1
  So much 

for the polite disagreement! 

 

 It appears that Mr. Allenôs booklets and other writings may serve as the catalyst for a 

growing and increasingly intolerant ñanti-Yahweh Movement.ò  June and I were made aware of 

this faction when we began to observe an increasing intolerance for the pronunciation Yahweh, 

and in many cases those who promote the pronunciation Yahuwah give credit for their 

understanding to Brian E. Allen, who was obviously very successful in disseminating his 

literature to others and persuading them of his position.  For this reason, we will address many, if 

not all, of Mr. Allenôs writings in this study.  We also address Mr. Allenôs writings as presented 

within a book authored by fellow Texan John Hawkins.  Mr. Hawkins, in presenting his view 

that the Creatorôs name is pronounced Yahuwah, frequently cites Brian Allenôs study Publish the 

Name Yahuwah.  Another author whose writings we examine is Lew White, who upholds the 

pronunciation Yahuah.  Two additional authors whose contributions to this discussion have 

recently surfaced are Gérard Gertoux (The Name of God Y.eH.oW.aH which is Pronounced as it 

is Written I_Eh_oU_Ah: Its Story) and Keith Johnson, who promotes the pronunciation Yehovah 

in his book s ˣˢ˧: His Hallowed Name Revealed Again.  We are well aware of the fact that there 

are other studies out there promoting variations of the pronunciation Yahuwah, but June and I 

primarily address the writings of these authors within the scope of this study. 

 

 We need to make it clear that just because a believer promotes a certain pronunciation over 

and above Yahweh, this does not mean they regard those of the other persuasion as being idol 

worshippers; nevertheless, we have found that this perception is becoming more and more 

common. While it may initially seem odd that Bible believers such as Brian Allen would depict 

others as being idol worshippers for not pronouncing the Tetragrammaton precisely as they do, a 

closer examination reveals that this is an old trick that is often successfully employed for the 

purpose of persuading others to discontinue one practice in favor of another.  We are persuaded 

that those who fall for this propaganda are those who donôt take the time to do the research for 

themselves, and there seems to be no shortage of believers who are apparently too preoccupied 

                                                           
1
 For example, on page 5 of his booklet ñIoua Iona,ò Sacred Name author Brian Earl Allen writes, ñThe reason that 

the testimony from Iona is so important is because of a modern attack from Catholicism, which is on the move 

again. She is promoting through her trained scholarship, which is infiltrating encyclopedias, dictionaries etc., to 

bring the whole world back home to THE MOTHER OF HARLOTS. In her new updated bibles she is now 

promoting the counterfeit sacred name of Yahweh, and to the Spanish world the form Yave. Remember earlier we 

learned about óIoô being a corruption of Yah? Ioue is the oldest form of Jovǝ, a pagan idol equivalent to Jupiter or 

Zeus. If you say the four vowels óIOUEô fast enough as these modern promoters teach, you will say Yahwe! But 

Yahweh is not the sacred name of our grand Creator. The form Yahweh is supported by early Greek writers of the 

Christian church! I know that sounds harmless doesnôt it? But these early Greek writers of the Christian church were 

real heretics.ò  Although Mr. Allen does not provide his readers with a publishing date for his booklet, he gave us 

our copy in the late 1990ôs. It was published under the ministry name Promise Land Ministry, P.O. Box 426, Joshua, 

TX 76058. A screen shot of the booklet appears later in this study. 
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with other matters to conduct a thorough examination on their own.  While on the subject of 

portraying those who are at odds with a particular doctrine as heathen idol worshippers, June and 

I would like to point out that we have been dubbed ñSatan worshippersò on several occasions, so 

we have been and remain thankful that our Heavenly Father ï however His name is pronounced 

ï is the One who is in control, and it is His Son Who will be our ultimate judge, not Brian E. 

Allen or those who adhere to his teachings. 

 

 With this backdrop, we invite you to review our reasons for personally believing that the 

pronunciation ñYahwehò most closely matches the original pronunciation of our Heavenly 

Fatherôs name.  As the title of this study indicates, we are persuaded that itôs pronounced 

ñYahweh.ò  We tend to shy away from those who tout a particular pronunciation as the ñtrue 

pronunciationò or the ñcorrect pronunciationò as though they have a direct pipeline to the 

Creator, Who, in their apparent line of reasoning, personally revealed it to them.  June and I 

continue to maintain that no human alive can know with certainty how the Tetragrammaton is 

pronounced.  All we can do is study to show ourselves approved, and if we can do so with a 

meek and humble spirit, then so much the better.   

 

 What follows is a modified form of a presentation that I originally delivered on May 1, 

2010.  While this study is designed to serve as an explanation of our reasons for upholding the 

pronunciation Yahweh, some folks are bound to form the impression that we are attempting to 

force our opinion on others.  This is simply not true.  Rather, in view of the stand put forth by 

those who support the pronunciation Yahuwah or other similar forms ending in -ah, and 

especially considering the fact that some of these same folks do indeed regard us as idol 

worshippers for not following along with their reasoning, we felt compelled to offer our 

reasoning for favoring the pronunciation Yahweh. 

 

 This study was first made available in February 2012.  Since that time, the only criticism we 

have received involves the length, not the actual content.  In response to that evaluation, we put 

together a condensed version in January 2013.  Interestingly, a gentleman who criticized the 

length of this study later requested information that he was not able to locate in our abridged 

study.  The reason he couldnôt find what he was searching for is it wasnôt there.  I was, however, 

able to direct him to the information he needed in this full-length version.  In September 2013, a 

friend and fellow believer named Chuck Henry took the time to read this study in its entirety.  

When he was finished, he pointed out numerous errors; thankfully, they were all either 

grammatical or they involved ñFreudian slipsò and omissions on our part, all of which were 

easily corrected.  As for the information presented, he expressed full agreement with the content 

and our conclusion.  Chuck did not address any concerns about the length of our study.  My 

curiosity was piqued as to why he didnôt suggest, as others have done, that we abbreviate things.  

I decided to ask him for feedback one day as we were ñtextingò each other. I wrote, ñWorleyôs 

complaint is that the study is too long.  Since you have now read it in its entirety, you may also 

have ideas on ways of condensing it (apart from the condensed version that weôve already 

done).ò  Chuckôs reply, in my estimation, confirmed that you really should not ñcut cornersò 

when it comes to research and presenting evidence to others.  Here is what he wrote:   
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There are so many facets to it, I think it would be tough to condense 

it.  It is great that you made a table of contents and divided the study 

into sections to make the information on the various issues easily 

accessible.
2 

 

 Indeed, we have a table of contents offering fifteen different ñfacetsò of this discussion, not 

to mention the numerous sub-sections, all designed to allow the reader to select those features 

that are the most relevant to his or her specific interests.  If we fail to address an aspect that you 

feel is too important to be omitted, please let us know. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 
 

 

 

 

                                                           
2
 From a text received from Chuck Henry on October 5, 2013. 



1. Concessions 
  

or any controversial discussion to be fruitful, concessions must be made from both sides, 

and believe me, the topic of how to pronounce the Creatorôs name abounds with 

controversy.  We are accustomed to the behavior exhibited by those who believe there are 

no weaknesses to their arguments, and we have found that such behavior is characterized by 

arrogance.  June and I tend to not have productive discussions with folks who are so smug about 

their beliefs that they refuse to acknowledge a weakness when it is presented to them.  On the 

other hand, if both sides can meet in the middle and make a few concessions, progress can be 

made.  Too often we find ourselves going ñhead to headò with individuals whose minds were 

already made up before the discussion began.  Without even examining our reasons for believing 

as we do, they attempt to refute the reasoning that they think has influenced our decision.  In 

essence, they answer the matter before they hear it (Proverbs 18:13). 

 

 I was recently engaged in a letter exchange with an individual who just happens to believe 

the Messiahôs name is pronounced differently than the way June and I pronounce it.  Rather than 

delving into the howôs and whyôs of why we believe as we do, I simply answered that June and I 

have authored an extensive study outlining how we reached our conclusion, and I offered it to 

him as a means of examining our research to get a better handle on our reasoning.  In return, I 

received a five-page letter explaining why the pronunciation we use cannot be correct and why 

the form he uses is the only possibility.  He did not express any interest in reading our study, 

presumably because he has already made up his mind that our research must be flawed.  This is a 

blatant example of answering a matter before hearing it.  Sadly, I have observed this type of 

ñresearchò all too often.  If you, like the man I just described, have already made up your mind 

about how the Creatorôs name is pronounced and are not willing to consider other possibilities or 

make any concessions, then this study is most likely not for you.  In fact, I would be amazed that 

you have made it this far without either setting it aside or closing out the document.  On the other 

hand, if you are the type of person who appreciates a more eclectic approach with a desire to 

prove all things, then our discussion will be a productive one, even if we reach different 

conclusions. 

 

 We have already acknowledged that we are in the same boat as everyone else out there in 

that no one can know with certainty the precise original pronunciation of the Tetragrammaton, 

not only because none of us was there to hear the Almighty reveal it to Moses at the Burning 

Bush, but also because none of us can travel back in time to hear how it was pronounced during 

any of the events described in the Bible.  The best we can do, then, is study the language to the 

best of our abilities and rely on the testimony of those who lived during or near the time when 

the Bible was written.   
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A.  Masculine proper nouns in Hebrew with a final ñòscan end with either an 

ñahò sound or an ñehò sound.  

 
 Several years ago, a fellow believer who agrees with the way we pronounce the 

Tetragrammaton informed us that, in Hebrew, masculine nouns consistently have an ïeh sound 

at the end, whereas feminine nouns end with an ïah sound.  Thus, he chided, if we want to 

regard the Almighty as a female, then we should pronounce His name ñYahwahò or ñYahuwah.ò  

Since the Almighty is our Heavenly Father and not our Heavenly Mother, we felt that he had 

made a valid point.  We later looked up Hebrew nouns, and sure enough, he was right!  It seemed 

that in every case, if the noun was masculine it ended with an ïeh sound and if it was feminine it 

ended with an ïah sound. 

 

 However, it appears that the rule applying to common nouns doesnôt necessarily apply to 

proper nouns.  When it comes to proper nouns, it seems to go both ways.  Letôs take a look at 

examples of masculine proper nouns ending with the ïah sound:  Judah (ˢ˓ˡ̐ˢˋ˧), Nowchah 

(ˢ˓˥̡ˮ), Bilgah (ˢ˓̍ˋ˪ˏ̌) and Machlah (ˢ˓˪ˋ˥˒ˬ). 

 

 We can also find examples of masculine names ending with the -eh sound:  Manasseh 

(ˢˑ̅˒ˮˋˬ), Mosheh (ˢˑ̅ˬ), Rabshâqeh (ˢː˵˓̅ˋ˟˒˶) and Yephunneh (ˢˑ̘˕˲ˋ˧).  Since we can find 

examples of masculine proper nouns with both the ïah ending and the ïeh ending, it is not really 

fair to make the argument that the Almightyôs name must end with a certain vowel sound to 

denote masculinity. 

 

 Some proponents of the pronunciation Yahuah insist that the name Judah (ˢ˓ˡ̐ˢˋ˧) is the 

ñdoorwayò to understanding how the Tetragrammaton is pronounced.  After all, once you 

remove the daleth ( )l, all that remains are the four letters comprising the Tetragrammaton.  Since 

we concede that proper names ending with an ïah sound can be masculine, we have to consider 

the possibility that the Creatorôs name is pronounced Yahuah or, as some Sacred Name authors 

spell it, Yahuwah.  We will address the specific argument that Judah (ˢ˓ˡ̐ˢˋ˧) is the ñdoorwayò to 

understanding how the Tetragrammaton is pronounced later in our study. 
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B.  A ñsò May or May Not Function As a Consonant in the Middle of a Word 
 

The controversy over how the Tetragrammaton (ˢˣˢ˧) is 

pronounced can be traced to the fact that the original Hebrew 

language has no written vowels.  Vowel points werenôt 

devised until the 7
th
 century CE,

3
 and by then the ineffable 

name doctrine was already in effect within normative 

Judaism. It is common knowledge that the Masoretes, the 

name given to the Jewish scholars who vowel-pointed the 

Hebrew text, vowel-pointed the Tetragrammaton with the 

vowel points from the Hebrew title Adonai (and occasionally 

the vowel points from the title Elohim) as a means of 

preventing the reader from accidentally voicing the Creatorôs 

name while reading Scripture.
4
  The image on the left 

demonstrates how the Masoretes vowel-pointed the 

Tetragrammaton.
5
  The method that they used (vowel-pointing 

ˢˣˢ˧ as s ˓ˣ̝ ˢˋ˧) produces the pronunciation Yehowah, which led 

to the common rendering Jehovah.
6
  If you examine the chart 

carefully, you will notice that the vowel points used with sx ˢ˧ 

are slightly different than the ones used with Adonai (˧ˮˡ˞).  

This has led some believers to conclude that the vowel points 

                                                           
3
 C.f., the New Bible Dictionary, 2nd ed., J. D. Douglas, Organizing Editor, Tyndale House Publishers, Inc., 

Wheaton, IL, article ñTexts and Versions,ò 1982, p. 1,178, where we read, ñIt was not until about the 7th century of 

our era that the Massoretes introduced a complete system of vowel-signs.ò 
4
 C.f., for example, The Anchor Bible Dictionary, Vol. 6, David Noel Freedman, Editor-in-Chief, Doubleday, New 

York, NY, 1992.  In the article ñYahweh,ò authored by Henry O. Thompson, p. 1,011, we read the following: ñThe 

pronunciation of yhwh as Yahweh is a scholarly guess. Hebrew biblical mss were principally consonantal in spelling 

until well into the current era. The pronunciation of words was transmitted in a separate oral tradition. See 

MASORETIC TEXT. The Tetragrammaton was not pronounced at all, the word ŁdonǕy, ómy Lord,ô being pronounced 

in its place; elǾh´m, óGod,ô was substituted in cases of the combination ŁdonǕy yhwh (305 times; e.g., Gen 15:2). 

(This sort of reading in the MT is called a qere perpetuum.) Though the consonants remained, the original 

pronunciation was eventually lost. When the Jewish scholars (called Masoretes) added vowel signs to biblical mss 

some time before the 10
th
 century A.D., the Tetragrammaton was punctuated with the vowels of the word óAdonaiô or 

óElohimô to indicate that the reader should read óLordô or óGodô instead of accidentally pronouncing the sacred name 

(TDOT 5: 501-02).ò 
5
 This chart is taken from the Wikipedia article ñTetragrammaton,ò which may be accessed at the following link: 

http://en.wikipedia.org/wiki/Tetragrammaton.  
6
 Please note that the common vowel-pointing (s ˓ˣˢˋ˧) is grammatically incorrect, since the first s must be 

pronounced and is therefore required to be vowel-pointed. Omitting the holem vowel point (  ̝ ˢ) over the s  would in 

turn result in an unpronounceable s, which is yet another indication that this name was intentionally vowel-pointed 

so as to require a substitute word to be pronounced in its place.  That substitute word is Adonai.  Some believers 

have found within a medieval copy of the Old Testament fifty instances where the more common (ˢ˓ˣˢˋ˧) rendering is 

vowel-pointed as s ˓ˣ̝ ˢˋ˧, and they have thus concluded that ˢ˓ˣ̝ ˢˋ˧ must be the correct vowel-pointing, which in turn 

results in the correct pronunciation guide to the original pronunciation.  This argument is addressed in chapter 15 of 

our study. 

http://en.wikipedia.org/wiki/Tetragrammaton
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inserted by the Masoretes are actually the correct vowel points after all.  We will address this 

view in chapter 15 of our study. 

Judaism expects their members to go to great pains in avoiding the vocalization of the 

Divine Name because they believe that if you speak it, you will not inherit eternal life.  This 

teaching is also found in the second century CE Talmudic document known as the Mishnah 

Sanhedrin, where we read: 

 
The following have no portion in the world to come, Abba Saul says: 

Also one who pronounces the divine name as it is written.
7
 

 

The understanding that we are not to speak the Creatorôs Name lest we be denied eternal life 

continues within the ranks of normative Judaism to this day and is reflected within the writings 

of various Jews.  For example, consider the admonition of Rabbi Yisrael Meir Kagan, in his 

early 20
th
 century work titled Mishnah Berurah.  The Mishnah Berurah is itself a commentary on 

the Orach Chayim section of the ñShulchan Aruch,ò which is a code of Jewish law written in 

1563 by Yosef Karo.  Kagan writes: 

 
(2) As it is read, /referring/ to His Lordliness. This is because it is 

forbidden to read the honored and awesome Name as it is written. 

This accords with what the Sages, of blessed memory, said,
8
 ñIf one 

pronounces the /Divine/ Name with its /actual/ lettering, he will not 

have a share in the world to come.ò 

   Instead, one must read it as if the name l-ˮ-˧ -  ˞is written and also 

with the vowel points of /the name/ -ˮl-˧ - ,˞ i.e., the /letter/ ˞ with a 

chataf pasach ( ˍ), but not with a pasach ( ˒) alone or with a sheva 

( ˋ) alone, the /letter/ l with a cholam (  ) and the /letter/ ˮ with a 

kamatz ( ˓). One must stress the /letter/ ˧ so that it is clearly 

discernible. One should have in mind only mentally the Name /which 

refers to His/ external existence/, but it should not influence oneôs 

pronunciation/. The stress for its intonation is on the final syllable.
9
 

 

Kagan expounds on the long-established practice and belief within Judaism that the 

Tetragrammaton should be read with the vowel points of Adonai (˧ˮˡ˞).  In spite of Judaismôs 

plain admission that the vowel points from Adonai were deliberately placed within the 

Tetragrammaton (instead of the vowel points that would have indicated its correct 

pronunciation), some modern-day believers nevertheless champion the view that the Adonai 

vowel points are, in fact, the correct ones.  This notion is disputed by Judaism in such references 

as the Jewish Encyclopedia: 

                                                           
7
 C.f., Mishnah Sanhedrin 10:1. 

8
 Sanhedrin 90a. 

9
 From Mishnah Berurah by Rabbi Yisrael Meir Kagan, Vol. I (A), ñMorning Conduct,ò Ä5:2, Pisgah Foundation / 

Feldheim Publishers, Jerusalem, Israel, 1992 (orig. published in 1900), p. 67.  Here is the portion of the ñShulchan 

Aruchò that Rabbi Kagan was referring to in his commentary:  ñWhen one mentions the /Divine/ Name, he should 

have in mind the meaning /of the Name/ (2) as it is read, /referring/ to His Lordliness, /i.e., he should have in mind 

/the meaning of the Name/ as it is written, with /the letters/  ˧and s  /, etc., i.e./, (3) that He was, is and will /always/ 

be /in existence/.ò    
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JEHOVAH: A mispronunciation (introduced by Christian 

theologians, but almost entirely disregarded by the Jews) of the 

Hebrew ñYhwh,ò the (ineffable) name of God (the Tetragrammaton 

or ñShem ha-Meforashò). This pronunciation is grammatically 

impossible; it arose through pronouncing the vowels of the ñereò 

(marginal reading of the Masorites: ˧˓ˮ̝ ˡˍ˞ = ñAdonayò) with the 

consonants of the ñketibò (text-reading: s ˣˢ˧ = ñYhwhò)ðñAdonayò 

(the Lord) being substituted with one exception wherever Yhwh 

occurs in the Biblical and liturgical books. ñAdonayò presents the 

vowels ñshewaò (the composite  under the guttural ˞  becomes 

simple  under the ˧), ñolem,ò and ñame,ò and these give the 

reading s ˓ˣ̝ ˢˋ˧ (= ñJehovahò). Sometimes, when the two names ˢˣˢ˧ 

and ˧ ˮˡ˞ occur together, the former is pointed with ñatef segolò () 

under the ˧  ðthus, ˢˏ̡ˢˌ˧ (= ñJehovahò)ðto indicate that in this 

combination it is to be pronounced ñElohimò (˫˧ˏˢ̂ˌ˞). These 

substitutions of ñAdonayò and ñElohimò for Yhwh were devised to 

avoid the profanation of the Ineffable Name (hence ˢˣˢ˧ is also 

written ˼ˢ, or even ˼,l and read ñha-Shemò = ñthe Nameò).
10

 

 

 Since all reliable authorities agree that the vowel points that were used to punctuate the 

Tetragrammaton were deliberately intended to cause the reader to not pronounce the Creatorôs 

name, they are obviously not the ñcorrectò vowel points.  The question is, ñHow should they 

have vowel-pointed the Creatorôs name so as to have properly indicated its originally-given 

pronunciation?ò   

 

 

According to Some Sacred Name Authors, the ñòs Must Always Be Accompanied by a 

Vowel Sound If Itôs In the Middle of a Word 

 

 In their attempt to clear up the misguided vowel-pointing confusion handed down to us by 

the Masorete scholars, some Sacred Name authors have turned to Hebrew grammar books.  

Under normal circumstances, we would commend this method of research; however, as we 

proceed with this study, we will see what we believe is evidence that these authors, in spite of 

their zeal to uncover the truth about our Heavenly Fatherôs name, expose a dual shortfall in terms 

of their expertise in Hebrew linguistics and in terms of understanding and applying the rules that 

they read from these grammar books.  For our present concern, these Sacred Name authors point 

out that the Hebrew letter  scan never function as a vowel in the middle of a word.  We concede 

that the s  doesnôt necessarily have to function as a vowel in the middle of a word, so for the sake 

of making a concession, we will at least agree that the Hebrew letter  smay or may not serve as a 

vowel letter in the middle of a word.  Sacred name author Brian E. Allen, for his part, correctly 

cites the rule that the Hebrew letter  s can never be a vowel letter in the middle of a word; 

                                                           
10 

The Jewish Encyclopedia, Funk & Wagnalls, New York, NY vol. 7: p. 87, 1906.  This encyclopedia article is also 

available online at the following URL: http://www.jewishencyclopedia.com/articles/8568-jehovah. 
 

http://www.jewishencyclopedia.com/articles/8568-jehovah
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however, he overlooks the fact that a few pages earlier, this same grammar book presents an 

ñexception to the rule.ò Here is what Mr. Allen writes in his study Publish the Name Yahuwah: 

 

 

 

RULE #1    scan never be a vowel letter in the middle of a word. 

Gesenius Hebrew Grammar, p. 56. 

ˢˣˢ˧ 
 

This means that this letter must be a consonant, and have a vowel 

following it such as 'hu', 'he', 'ha', etc.
11

 

  
 

 We certainly understand and appreciate the above authorôs conclusion that the  s must 

function as a Hebrew consonant when it is in the middle of a word.  However, does this mean 

that it must always have a vowel sound such as ñhu,ò ñheò or ñhaò following it when this letter is 

found in the middle of a word?  The answer is no, as we will see later.  Of course, if it is true that 

the s  must always be followed by a ñhu,ò ñheò or ñhaò sound when it is in the middle of a word, 

this at the very least would mean that the Tetragrammaton must be pronounced something akin 

to a three-syllable ñYaHUwehò instead of the two-syllable pronunciation ñYahweh.ò  As we will 

see, the folks who raise this particular argument believe the Creatorôs name is most correctly 

vocalized ñYaHUwah.ò
12

  The question we are currently faced with is this:  ñMust the  s be 

pronounced with a óhu,ô óheô or óhaô sound when it is located in the middle of a word?ò  More 

succinctly, for those who prefer to get to the bottom line, the question is, ñCan the pronunciation 

Yahweh (without the óHUô sound) be correct?ò 

 

 Before we proceed with examining the above authorôs citation from page 56 of Geseniusô 

Hebrew Grammar, letôs take a look at the actual quote as it appears in paragraph form on that 

page: 
 

Mappîq, like Dageġ, also a point within the consonant, serves in the 

letters ˧  x  s  ˞as a sign that they are to be regarded as full consonants 

and not as vowel letters.  In most editions of the text it is only used in 

the consonantal s at the end of words (since s  can never be a vowel 

letter in the middle of a word), e.g. ̏ ˒˟˓̍ gǕbháh (to be high), ̏ ˓˴ˋ˶ ̉ 

ԁarĸǕh (her land) which has a consonantal ending (shortened from ï

hǕ), different from Ҹ˞ˢ˓˴ ˋ˶ ˒ ԁárĸǕ (to the earth) which has a vowel 

ending.
13 

 

                                                           
11

 From Publish the Name Yahuwah, by Brian Earl Allen, ch. 7, ñNext Letter: U, V or W?ò This study is available 

on the Internet, but I obtained the information as cited from Mr. Allenôs work from The Two Greatest Names of the 

Universe:  Yahuwah (Elohim the Father) and Yahushua (Adonai the Son Mashiach), by John R. Hawkins, Desoto, 

TX, July 2008, p. 25. 
12

 We will address the ïwah ending that some Sacred Name authors attribute to the Tetragrammaton later in our 

study. 
13

 From Geseniusô Hebrew Grammar, Edited by E. Kautzsch, Second English Edition 1910, Revised by A. E. 

Cowley, Oxford at the Clarendon Press, London, England, 1956, p. 56. 
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 As we mentioned previously, we can certainly understand how an individual could read the 

above paragraph and, without having access to any additional information, conclude that the 

middle ñhehò (s) in ˢˣˢ˧ must be vocalized, which would simultaneously require it to be 

followed with a vowel sound, such as ñoo.ò  This is the understanding that author Brian E. Allen 

gleaned from reading the above, and this is what he in turn offers to his reading audience in his 

study Publish the Name Yahuwah.  We do not question the fact that Brian Allen correctly cited 

the grammar book; however, what Brian doesnôt address in his study is whether or not there can 

be any exceptions to the rule.  We would surmise that Mr. Allen didnôt address this possibility 

because he didnôt consider it.  Nevertheless, as we will see in chapter 2 of our study, the very 

reference from which he quotes affirms that there is an exception to the rule that he quoted.  

Consequently, we will see, contrary to Brian E. Allenôs claim, that the middle ñhehò (s) in ˢˣˢ˧ 

can indeed be silent. 
  

 We have already conceded that there are Hebrew words in which the middle s is followed 

by an    ñ-ooò or an ñ-ahò sound.  This can be verified by looking up such Hebrew words as ˦ˢ̌ 
(word #923 in Strongôs Hebrew and Chaldee Dictionary).  This Hebrew word is pronounced 

bahôhat, and the s  with its vowel is clearly pronounced with a ñ-haò sound.  
 

 Those who take the time to check out the vowel-pointing of the Hebrew word bahôhat will 

see that the vowel-pointing actually requires that the s  be pronounced. We deliberately omitted 

the vowel points in our rendering above, and keep in mind that this word was originally written 

without vowel points.  However, when the Masorete scholars attempted to convey to readers how 

this word is properly pronounced, they vowel-pointed it so as to be pronounced bahôhat.  Here is 

this Hebrew word, complete with vowel-pointing:  ˦ ˒ˢ˒̌. The vowel point used in this Hebrew 

word is called a pattach,
14

 which is used to create the ñ-ahò sound.  To generate an ñ-ahò sound 

after a s , you must vocalize that s, and the result (when vowel-pointed with a pattach) is the ñ-

haò sound. 

 

 The Sacred Name authors who favor the Yahuwah pronunciation would naturally support 

vowel-pointing the Tetragrammaton so as to reflect their pronunciation of choice.  Instead of the 

ñ-haò sound associated with the middle ,s they would use the vowel point necessary for 

producing the ñ-huò sound.  That vowel point looks like this:  .
15

  Here, then, is how Sacred 

Name authors favoring the pronunciation Yahuwah vowel-point the Tetragrammaton: s˓̐˕ˢ˓˧.
16

  

Please keep in mind that I am not saying this pronunciation is necessarily incorrect.  I am 

conceding that Hebrew grammar rules would allow for such a pronunciation.  The question is, 

ñIs Yahuwah the most likely pronunciation, based on both Hebrew linguistics and historical 

understanding?ò 

                                                           
14

 The pattach is also referred to by various sources as a pasach or patah. 
15

 This vowel point is called the qibbuts. 
16

 This is the vowel-pointed Tetragrammaton as suggested by Brian Allen in chapter 7 of his study Publish the Name 

of Yahuwah (http://yahushua.net/YAHUWAH/chapter_07.htm). An alternate possibility is to substitute the vowel 

point qamets  with a pattach , thus producing s ˒ˣ˕ˢ˒˧ (also pronounced Yahuwah).  The pattach  produces 

virtually the same ñ-ahò sound as the qamets . 

http://yahushua.net/YAHUWAH/chapter_07.htm
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C.  Just Because ñHovaò Means ñRuinò or ñDisasterò Does Not Mean the 

Creatorôs Name Cannot be Pronounced ñJehovahò 
 

 We are acquainted with a man who strongly advocates the pronunciation ñYahweh,ò but 

who also declares that the Creatorôs name absolutely and positively cannot be pronounced 

Jehovah or Yehovah because ñhovaò means ñruinò or ñmischief.ò  This argument, under careful 

examination, proves to be baseless.  It reminds me of the person who joked that she has grown so 

weary of trying to decipher cursive writing (obviously from people with poor handwriting skills) 

that she has concluded that the word ñcursiveò must come from the word ñcurse.ò  Of course, 

ñcursiveò and ñcurseò are not even remotely related to each other, and most English speakers will 

readily acknowledge this fact, but non-Hebrew Bible students sometimes exhibit a proclivity for 

force-connecting Hebrew words that sound alike and then assigning them the same intrinsic 

meanings. 

 

 Letôs take a look at the Hebrew word ñhovaò as it appears in Strongôs Exhaustive 

Concordance: 

 

1943.  ˢ˓̡ˢ hôvâh,   ho-vawǋ;  another form for 

1942; ruin:ðmischief. 

 

 Would you like to think of the Creator as being mischievous?  Of course not, and that is 

why some folks who uphold the pronunciation Yahweh are telling others that the pronunciation 

Yehovah cannot be correct.  All it should really take to stop this argument from being circulated 

is taking one look at the Hebrew spelling for the word hovah and comparing it with the Hebrew 

spelling of the Almightyôs name.  Remember, in pre-7
th
 century writings, there were no vowel 

points to guide the reader to know how to pronounce ˢˣ.s The only difference between ñhovahò 

and the Tetragrammaton is the Hebrew yod, which is missing from ñhovah.ò  Thus, we have ˢˣˢ 

versus s ˣˢ˧.  To my fellow ñYahwehò proponents who argue against the form Yehovah because 

of what hovah means, I would like to ask them why they arenôt just as concerned about how 

hovah is spelled.  Shouldnôt they be alarmed about the fact that the only thing separating YHWH 

from ñmischiefò or ñruinò is a tiny yod? 

 

 Just as we need to be careful before reaching the premature conclusion that the English 

word ñcursiveò is related to the word ñcurse,ò in the same way, just because the Hebrew word 

ñhovahò means ñruin,ò this does not mean that ñYehovahò means ñYah is ruinò or anything of 

the sort.  Those who really know Hebrew understand that it is a mistake to believe that 

connecting the ñhovahò with ñYahò would or should be construed as making the Almighty out to 

be ñruinò or mischievous.  In the same way that it is a mistake to connect ñcurseò with ñcursive,ò 

associating Yehovah with ñmischiefò due to the inherent meaning of ñhovaò just doesnôt work. 

 

 We recently came across a website article that addresses the ñhovahò argument head-on.  By 

the way, we found that this article, even though we do not agree with all of the authorôs 

assertions, offers one of the more unbiased commentaries about the pronunciation of the 

Tetragrammaton that we have come across.  It was refreshing to observe how the author 

managed to present the various arguments while somehow steering clear of outright advocating 
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the pronunciation that he feels is ñmost correct.ò  In his study titled ñWhat is the Proper Name of 

the Most High?ò the anonymous author addresses the claim that those who refer to the Almighty 

as ñYehovahò unwittingly associate Him with mischief or ruin.  Here is an excerpt from his 

commentary: 
 

The "HoVaH" Controversy  
 

Another common criticism of the "Y ehovah" pronunciation is the Strong's 

definition implication of the Hebrew word ˢx  s (Hovah / H1943).  
 

H1943  

ˢx  s

ho⅞va⅞h 

ho -vaw'  

Strong Definitio n:  

Another form for H1942; ruin : -  mischief . 

 

No one wants to associate the Creator with "mischief", yet it would be 
prudent to re -evaluate this superstition with something more than a single, 
short Strong's definition. For discussion's sake, here is the Brown -Driver -
Briggs (BDB)  definition of H1943 (notice mischief  is not used):  
 

H1943  

ˢx  s

ho⅞va⅞h 

BDB Definition:  

1) ruin , disaster  

Part of Speech: noun feminine  

 
The Hovah controversy focuses in on H1943's related H1942 (Havah) and 
its use of the defining word "mischief" , and it is thus reasoned and 
deduced: The -Name cannot be pronounced a s "Y eHovah" for He never 

takes part in mischief . 
 

BUT... how thorough is that reasoning?  
 

The Hebrew verb "Hey Vav Hey" ( ˢx )s, in some contexts means "falling 

down" as in Strong's depiction with the words "disaster' and "ruin", yet the 
verb's more basic an d primary signification is that of " breathing, 
blowing, living " (see Gesenius Hebrew -Chaldee Lexicon , p. 222). In some 
cases, it could be surmised (as we will see shortly) that the Most High's 
"blowing" can bring ruin  and disaster to the wicked, but the br eath of His 
Ruach (Spirit) is where all life comes.  
 

Isaiah 30:27 -28 :  

(27) See, the Name of  is coming from afar, burning with His wrath , 

and heavy smoke. His lips shall be filled with rage, and His tongue be as a 

devouring fire ;  

(28) and His breath  shall be as an overflowing stream, which reaches up 

to the neck, to sift the nations with a sieve of falsehood, and a misleading 

bridle on the jaws of the peoples.  

 

Pronunciation -based arguments, like the "Hovah controversy", simply do 
not hold water when compar ed with other pronunciation associations, such 
as with the Hebrew word for "wickedness" (H7451) which sounds like 
"rah", which is a sound similar to the Hebrew word "To - rah ". Yet, 
associating "wickedness" with "Torah" is unthinkable, but it would be an 
easy accusation to make for a casual observer. Yet, Hebrew words do not 
simply change their meaning  based upon vowel points and pronunciation. 
The meanings of Hebrew words are derived from their letters, letter roots, 

and their context. And no matter how one slices it or pronounces it, ˢx  s
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(hey vav hey) is a major part of the Divine Name. Whether or not one 
pronounces those three letters as "HoWaH" or "HoVaH" or "HuWaH" or 
"HaWaH", the three letters yet exist and yet keep their basic meaning(s).  
Even so, lets consider H1942 and H1943 in more detail. Both are composed 
of the three Hebrew letters: "hey" "vav" "hey" (HVH). H1943 appears as 

"mischief" in two verses of the KJV ( Ezekiel 7:26  and Isaiah 47:11 ). In 
both places the word should have been and usually is translated as "ruin" 
or "trou ble" or "calamity" in many other translations.  

Isaiah 47:11 (KJV)  Therefore shall evil come upon thee; thou shalt not 

know from whence it riseth: and mischief  shall fall upon thee; thou shalt 

not be able to put it off: and desolation shall come upon thee s uddenly, 

which thou shalt not know.  

Ezekiel 7:26 (KJV)  Mischief  shall come upon mischief , and rumour shall 

be upon rumour; then shall they seek a vision of the prophet; but the law 

shall perish from the priest, and counsel from the ancients.  

It is unfortun ate that Mr. Strong chose to include the defining word 
"mischief", especially because of the modern English speaker's association 
of "mischief" with "evil". Even so, the word "mischief" does not make sense 
in the above two verses where "ruin" and "calamity " make more sense (in 
context) as many modern English translators have confirmed, including 
those of the NKJV.  
 

Isaiah 47:11 (NKJV)  Therefore evil shall come upon you; You shall not 

know from where it arises. And trouble  shall fall upon you; You will not b e 

able to put it off. And desolation shall come upon you suddenly, which you 

shall not know.  

Ezekiel 7:26 (NKJV)  Disaster  will come upon disaster , and rumor will be 

upon rumor. Then they will seek a vision from a prophet; But the law will 

perish from the p riest, and counsel from the elders.  

Ezekiel 7:26  (NASV) Disaster  will come upon disaster  and rumor will be 

added to rumor; then they will seek a vision from a prophet, but the law 

will be lost from the priest and counsel from the elders.  

 

Most students of the Scriptures should be able to conclude: there is 

nothing wrong with comparing the Master ˢxˢ˧ with the words "ruin" or 

"disaster" or "destruction" or "calamity". One only needs to consider the 

numerous places where ˢxˢ˧ is equated with "Consuming Fire" ( Exodus 

24:17 ; Deuteronomy 9:3 ; Isaiah 30:27 ; Isaiah 33:14 ; Hebrews 12:29 ). 
Can you think of  anything which brings more ruin and disaster than a 
consuming fire  driven by blowing  wind? Those who have experienced 
forest fires understand such calamity well. We should keep in mind that 

simply applies His ruin and destruction to evil, things deservin g of 
ruin and destruction, or He may use fire to test and purify His children. 
Remember, it is good and honorable to destroy evil, and that is exactly 

what the "All Existing One" has done, does, and will do in the Last Days! 
Ha-Satan knows this and tremble s! But His children should rest in knowing 
He will not utterly destroy us, but desires pure vessels of gold.  
 

Understanding the above, we can see that deriving "Y eHovah" from the 
word "Hovah" is not disparaging (belittling) of the nature of Elohim (God) 
because "Hovah" is not truly connected to the words "mischief" or "evil", 
but Y'hovah does bring ruin and destruction to the wicked. Read the Song 
of Moses ( Exodus 15 ) if you need more convincing on this point... for He 
surely brought RUIN  to the House of P haraoh and Egypt in general (and 
He will bring ruin again to the 'proverbial' Pharaoh/Anti -Messiah in the 

future).
17

 

                                                           
17

 From the anonymously-written study ñWhat is the Proper Name of the Most High?ò This study may be read in its 

entirety by accessing the following link:  http://jewsandjoes.com/yhvh-yhwh-ha-shem-the-great-name.html#hovah.  

Copyright © 2012 JewsAndJoes.com. All Rights Reserved. 
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 We appreciate the above authorôs candid response to the unreasonable argument that the 

Almightyôs name cannot be pronounced ñYehovahò because ñhovahò means ñruinò or the 

misleading ñmischief.ò  If we were to apply this logic to all basic words, we should indeed 

expect Hebrew speakers to have reason to be alarmed that the word ñTorahò has the ñrahò sound 

at the end, since a Hebrew word pronounced ñrahò means ñevilò or ñwickedness.ò  We should 

add that there are also examples of how one Hebrew word can have both positive and negative 

connotations and meanings.  The word spelled ˢ˪˞, for example, can be vowel-pointed so as to 

be pronounced ñEloah,ò and is used as an honorable title for the Almighty (cf., word #433 in 

Strongôs).  However, please take a moment to review Strongôs word numbers 421 ï 429, where 

this very same Hebrew word is vowel-pointed in different ways so as to mean such things as 

ñlamentò (#421), ñcurse, swearò (#422), ñoak or other strong treeò (#424, 427), or the name of an 

Edomite named Elah (#425).  This same word, vowel-pointed as s ˓̖˒˞, is pronounced ñAllah,ò 

which is the name attributed to the Almighty by the Moslem community. 

 

 One could certainly take one look at this Hebrew word and reach the premature and 

incorrect conclusion that we should never refer to the Almighty as ñEloahò because that Hebrew 

word can mean ñcurse.ò  As it is with the Hebrew word s ˪˞, so it is with the Hebrew word xs .s 

If  ˢ˪˞ can be honorably applied to Yahweh as a title while simultaneously meaning ñcurse, 

swearò in a different context, then why canôt ˢxs  form a part of the Almightyôs name, even 

though, in a different context, it can be used to mean ñruinò? 

 

 

Summing things up 

 

 To summarize this chapter, we have conceded that masculine names can end with either an 

ïah ending or an ïeh ending, so neither side of this issue is justified in claiming that a certain 

sound at the end of a Hebrew name can or should be used in determining whether or not it is a 

masculine or feminine name.  We have also seen that Hebrew grammar rules allow for both the 

pronunciation Yahweh and Yahuwah, so neither side is justified in claiming that their 

pronunciation of choice is the only one that ñfits the rules.ò  Finally, we have conceded that there 

is no basis for concluding that the meaning of the Hebrew word hovah negates the possibility 

that hovah forms a part of the Almightyôs name.  Regardless of how this Hebrew word (ˢxs ) is 

pronounced, no one can deny that those three Hebrew characters form a part of the Almightyôs 

name, and we have seen how one Hebrew wordôs spelling can actually convey multiple 

meanings, depending on context.                      

 

                                                                                                                                                                                           

 



2.  The Exception to the Rule:  The Sh
e
wâ  

 

 

aving conceded that Hebrew grammar rules allow for the pronunciation Yahuwah, we 

nevertheless feel compelled to ask a question that some Sacred Name authors seem to 

avoid addressing in their writings.  That question is, ñDo Hebrew grammar rules allow 

for the two-syllable pronunciation Yahweh?ò  According to Sacred Name author Brian E. Allen, 

the answer is no.  As a reminder, the form of the Tetragrammaton that June and I use (Yahweh) 

consists of two syllables, whereas the form promoted by Mr. Allen (Yahuwah) has three.  Brian 

writes, ñSince  s in the middle of a word is always a consonant, this means that in the sacred 

name there must be three syllables.ò
18

   

 

 What is both fascinating and ironic about Brianôs conclusion is the fact that the Hebrew 

scholar whose grammar book he cites most frequently indicated that, indeed, the 

Tetragrammaton can be and should be vowel-pointed so as to produce the two-syllable 

pronunciation Yahweh.  The scholar I am referring to is Wilhelm Gesenius, author of Geseniusô 

Hebrew Grammar.  If the grammar book from which the Sacred Name authors quote truly 

validates their claim that the middle s in ˢˣˢ˧ must be pronounced as ñ-hu,ò then why did the 

author of Geseniusô Hebrew Grammar indicate that the Hebrew symbol (or ñpointò) associated 

with the s  in ˢˣˢ˧ makes it silent ï producing a two-syllable name?  Here is a pertinent excerpt 

from Geseniusô grammar book stating that originally the divine name was pronounced Yahweh: 

 

The divine name s ˓̡ˢˋ˧, which has not its original vowels (ˢˑˣˋˢ˒˧) but 

those of ˧ ˓ˮ̝ ˡˍ˞ (see § 17 c), except that the ˧ has simple not compound 

Ġ
e
wâ, takes the prefixes also, after the manner of ˧ ˓ˮ̝ ˡˍ˞, thus s ˓̡ˢ˗˧˒ˣ, 

ˢ˓̡ˢ˧ˋ˒˪, ˢ˓̡ˢ˧ˋ˒̌, ˢ˓̡ˢˋ˧˗ːˬ (since they are to be read ˧˓ˮ̝ ˡ˞˗˒x , ˧˓ˮ̝ ˡ˞˗˒̌, ˧˓ˮ̝ ˡˍ˞˗˒ˬ); 

for the ˞  of ˧˓ˮ̝ ˡˍ˞, as of ˧ ˏˮ̝ ˡˍ˞, ˫˧ˏˮ̝ ˡˍ˞, &c. (see below) quiesces after 

the prefixes  ˒ ̌,  ˒ ̕,  ˒ ˪,  ˒ ˣ, but is audible after  ːˬ (for ˤˏˬ),  ˑ̅ (no instance in 

the O. T.), and  ˓ ˢ (in  ˫˧ˏˮ̝ ˡˍ˞˗˓s Dt 10
17

, ɣ 136
3
, the article, not  ˒ ˢ 

interrog., is intended; the only example with  sinterrog., Jer 8
19

, is to 

be pointed s ˓̡ˢ˧˗˒s, i.e. ˧ ˓ˮ̝ ˡ˞˗˒s, not s ˓̡ˢˋ˧˒ˢ).
19

   

  

 We know from our previous chapter that Wilhelm Geseniusô first usage of the 

Tetragrammaton above (s˓̡ˢˋ˧) reflects how the Masoretes vowel-pointed it so as to prevent the 

reader from accidentally blurting out the Sacred Name.  However, please note how Geseniusô 

Hebrew Grammar says the divine name was originally pronounced (if vowel-pointing had been 

in use):  ˢˑˣˋˢ˒˧.  Those who understand the Hebrew pronunciation rules know that ˢˑˣˋˢ˒˧ is 

transliterated Yahweh in English.  Again, for unexplained reasons, author Brian Allen does not 

comment on this glaring (apparent) discrepancy between the grammar bookôs stated rule and the 

same grammar bookôs practice.  We call it an ñapparentò discrepancy because, as we are about to 

see, there is no actual discrepancy.  It is Brian Allenôs misunderstanding and (hence) 

                                                           
18

 From Publish the Name Yahuwah, by Brian Earl Allen, ch. 7, ñNext Letter: U, V or W?ò This study is available 

on the Internet, but I obtained the information as cited from Mr. Allenôs work in The Two Greatest Names of the 

Universe:  Yahuwah (Elohim the Father) and Yahushua (Adonai the Son Mashiach), by John R. Hawkins, Desoto, 

TX, July 2008, p. 25. 
19

 From Geseniusô Hebrew Grammar, Edited by E. Kautzsch, Second English Edition 1910, Revised by A. E. 

Cowley, Oxford at the Clarendon Press, London, England, 1956, p. 300. 
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misapplication of a rule without taking into consideration possible exceptions to that rule which 

lead to the appearance of a discrepancy in the Hebrew grammar book.   

 

 As displayed above, Wilhelm Gesenius, in his Hebrew grammar book, vowel-pointed the 

Tetragrammaton so as to be pronounced Yahweh. Here, again, is how he vowel-pointed it:  s ˑˣˋˢ˒˧.  

For those of you who are unfamiliar with the Hebrew vowel points, the first one is the pattach 

, which produces the yah sound when placed under the .˧ The second vowel point is the sh
e
wâ 

, which, as indicated by the title of this chapter, is the ñexception to the ruleò that Sacred 

Name authors such as Brian Allen do not seem to know about.
20

  The sh
e
wâ, although it is 

generally known to function as a vowel point for a very short e, is also often said to be 

ñinvisibleò and not sounded at all.  In this instance involving the Tetragrammaton, its primary 

role is that of a syllable-divider, which in turn brings about the ñexception to the rule.ò  Here is a 

brief explanation of the sh
e
wâ: 

 

A Sheva is a very short e (rapidissimum). When seen, it is two dots 

resembling a colon (:) placed under a letter. As it has been before 

said to be often invisible, and consequently not then sounded by the 

Masorites; so when it is seen, silence is frequently imposed on it.
21

 

 

 When this symbol is placed under the ,s no vowel sound is produced at all, even when 

found in the middle of a Hebrew word; hence the exception to the rule previously cited by Brian 

Allen from Geseniusô Hebrew Grammar.  We will read Geseniusô explanation of the sh
e
wâ 

shortly; first, we will briefly cover the other vowel point that Gesenius used in his presentation of 

how the Tetragrammaton was originally pronounced. The final vowel point employed by 

Geseniusô rendering of the Tetragrammaton is the segol , which produces the -way sound when 

placed under the x.  This, then, is the combination that Wilhelm Gesenius offered as the correct 

pronunciation of the Tetragrammaton.  Sacred Name author Brian E. Allen, apparently thinking 

that he has a superior understanding of Hebrew grammar rules than Gesenius did, attempts to 

create the impression that Geseniusô conclusion is a mistake.   

 

 Wilhelm Gesenius made his support for the pronunciation Yahweh even plainer in his 

lexicon.  Here is the pertinent excerpt from Geseniusô Hebrew and English Lexicon of the Old 

Testament
22

 demonstrating this very thing: 
 

                                                           
20

 The word sh
e
wâ is spelled differently by various writers, which sometimes adds to the confusion when attempting 

to explain how this vowel point is used.  Three other forms that we have seen are ġ
e
wâ, sheva and schwa. 

21
 From An Easy Introduction to the Knowledge of the Hebrew Language, by James P. Wilson, Farrand, Hopkins, 

Zantzinger and Co., Philadelphia, PA, 1812, p. 267. 
22

 Wilhelm Gesenius, Hebrew and English Lexicon of the Old Testament, Translated by Edward Robinson, edited by 

Francis Brown, D.D., D.LITT., S. R. Driver, D.D., LITT.D. and Charles A. Briggs, D.D., D.LITT, Oxford at the 

Clarendon Press, London, England, 1
st
 ed., 1907, reprinted with corrections in 1955, pp. 217-218.  NOTE:  The 

vowel pointing of s ˑˣˋˢ˒˧ is pronounced Yahweh. 
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Vowel pointing the Tetragrammaton as ˢˑˣˋˢ˒˧ (pronounced ñYahwehò):  Did Gesenius not understand the Hebrew 

linguistics rule that he cited in his own renowned grammar book? 

 It is obvious that those who use their limited understanding of Hebrew grammar to insist 

that the Tetragrammaton ñmustò consist of three syllables are not familiar with the sh
e
wâ and its 

functionality.  Again, this Hebrew symbol is what causes the  s to produce no 

accompanying vowel sound within a Hebrew word.  If Yahuwah proponents had read the 

Hebrew grammar book from which they quote so extensively a little more carefully, 

they would have noticed Wilhelm Geseniusô explanation of how this Hebrew symbol 

can be used with any consonant to close a syllable without an accompanying vowel sound.  Thus, 

instead of extending an extra syllable, sh
e
wâ closes the first one.  Here is the pertinent quote 

from Geseniusô grammar book that Brian Allen seems to have either overlooked or ignored: 
 

The sign of the simple Ġ
e
wâ ( ˋ) serves also as a mere syllable-

divider.  In this case it is disregarded in pronunciation and is called 

Ġ
e
wâ quiescens. In the middle of a word it stands under every 

consonant which closes a syllable; at the end of words on the other 

hand it is omitted except in final  ˨(to distinguish it better from final 

)ʕ, e.g. {dkdl king, and in the less frequent case where a word ends 

with a mute after another vowelless consonant, as in  ˋ̎ˋ˶ ːˮ (nard),  ˋ̠˒˞ 

(thou, fem. (for 'ant),  ˋ̠ˋ˪˒˦˓˵ (thou hast killed),  ˋ˵ˋ̅˒˧˒ˣ (and he watered), 

 ̀ ̌ˋ̅ˏ˧˒ˣ (and he took captive),  ˋ̠ˋ̅ː̠˘˪̉ (drink thou not); but ˞ ˋ˶ ˒˧˒ˣ, 

˞ˋ˦ː˥.
23

 

 

  Summarizing the function of the Hebrew sh
e
wâ, it is used to divide a syllable and it is silent 

(ñdisregarded in pronunciationò).  The 1880 edition of Geseniusô Hebrew Grammar refers to this 

symbol as the ñsilent sh
e
wâò and further explains that the word sh

e
wâ comes from the Arabic 

word sukûn, which means ñrest.ò
24

   This is an apt description of what the sh
e
wâ does; when it 

divides the syllable, it causes the first syllable to rest before the next syllable is vocalized. 

 

 For those who would like an example in laymanôs terms of how the sh
e
wâ  closes out a 

syllable without adding an additional one, letôs try an example in English:  the word ñdogmatic.ò  

Someone might say that the word ñdogmaticò should actually be pronounced ñdogumaticò 

because, as he might claim, the ñgò must be followed by a vowel.  Of course, in English he 

would demonstrate how the vowel belongs in the word by simply inserting the letter ñuò after the 

                                                           
23

 Ibid, p. 54. 
24

 From Geseniusô Hebrew Grammar, Translated by Benjamin Davies, LL.D, Ira Bradley & Co., Boston, MA, 1880, 

p. 47. 
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ñg.ò  In Hebrew, itôs not that easy knowing whether or not to insert a vowel sound because there 

are no Hebrew characters that actually serve as vowels.  The Hebrew alphabet consists of 22 

consonants, but no vowels. 

 

 We can also illustrate how the sh
e
wâ works with the English equivalent of the Hebrew ,s 

which is the letter ñh.ò  Words such as ñploughshareò and ñdoughnutò contain a silent ñhò 

followed by another consonant.  No one teaches that ñploughshareò is more properly pronounced 

ñploughushareò or that ñdoughnutò is more correctly rendered ñdoughunut.ò  If the English 

language, like Hebrew, did not contain any vowels, one might wonder whether or not the ñhò in 

ñdoughnutò should be followed by a vowel sound.  To indicate that it is not, we would insert a 

sh
e
wâ  like this: 

 

 
 

 
 

 Just as the sh
e
wâ would tell us to not insert a vowel sound after the ñhò in doughnut, in the 

same way, this modern Hebrew symbol tells us to not insert a vowel sound after the  sin ˢˑˣˋˢ˒˧.  

Since no extra vowel sound is inserted, this likewise means that no extra syllable is added, which 

means that the Tetragrammaton is a two-syllable word, not a three-syllable word as claimed by 

proponents of the pronunciation Yahuwah.  We can thus see that by ignoring the ñexception to 

the rule,ò Brian Allen misapplied and misinterpreted the pronunciation rule for a  sin the middle 

of a Hebrew word, which has in turn brought about a major part of the current misunderstanding. 

 

 In view of what Brian E. Allen overlooked in his examination of Geseniusô Hebrew 

Grammar, it goes without saying that we are skeptical of his knowledge of Hebrew linguistics.  

At the same time, June and I will readily concede that, like those authors who assert Hebrew 

linguistics rules in spite of their lack of expertise, we, too, are without credentials.  The main 

difference between us and ñthe other guysò is that we admit to our lack of credentials while 

inviting the reader to check out any claims that we make.  Since we are not Hebrew scholars, we 

donôt really expect anyone to ñjust acceptò any claims that we make about the Hebrew language 

without double-checking to confirm that our explanations are correct.  For those who are quick to 

dismiss anything we write on the basis that we are not fluent in Hebrew, we will counter that we, 

like Mr. Allen, make extensive use of Hebrew grammar books and we have been known to 

consult Hebrew professors to make certain that weôre not misrepresenting the language when we 

make the claims that are presented here.  You will observe that we produce examples from 

qualified sources, including Hebrew grammar books, demonstrating that our claims are solid.  A 

question that those who doubt our ability to make use of Hebrew linguistics might want to 

answer is, ñIs it mere coincidence that our findings tend to square with the conclusions reached 

by qualified Hebrew scholars?ò  Unlike the authors of the ñanti-Yahwehò articles we have read, 

we welcome input from those who can demonstrate that we are in fact misrepresenting the rules 

of Hebrew linguistics.   

If the English language needed a symbol to indicate that the ñhò in the word ñdoughnutò 

is not followed by a vowel, we might borrow the Hebrew sh
e
wâ as shown above. 
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 We have demonstrated that author Brian Earl Allen, in his book Publish the Name Yahuwah, 

reached a premature and incorrect conclusion about whether or not the Tetragrammaton can 

consist of two vowels.  Since the sh
e
wâ under a s  divides and closes the syllable instead of 

creating a new one, Brian Allenôs oversight is exposed.  Not only is he mistaken in teaching that 

the s  in the middle of a word must be followed by a vowel, but this one mistake has led to a 

compounding of errors, which we will address later in our study.   

 

 As we bring this chapter to a close, we will summarize our findings in the first two chapters 

of our study by stating that our concessions should by no means be construed as an indication 

that we are conceding the argument.  On the contrary, an acknowledgement that the 

pronunciation Yahuwah is a linguistic possibility is just that:  an acknowledgement that it is 

possible.  Would the Yahuwah proponents be willing to acknowledge that Yahweh is also a 

linguistic possibility?  Well, to this point they have not been willing to do so, even though they 

freely justify their Hebrew linguistics interpretations from Wilhelm Geseniusô grammar book, a 

book that offers the pronunciation Yahweh as being ñoriginal.ò  From the perspective of the 

Yahuwah proponents who use Geseniusô grammar book to prove their case, Gesenius must have 

understood the Hebrew grammar rules, yet he defied those same rules in offering his support for 

the pronunciation Yahweh.  Does this make any sense? 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



3. Other Scholars Agree that a ñsò May or May Not 

Function As a Consonant in the Middle of a Word 
 

 

e have just seen how Sacred Name author Brian Allen, in his insistence that the 

Tetragrammaton must consist of three syllables, either neglects or outright does not 

understand how the Hebrew vowel point called a sh
e
va causes a letter to end a syllable 

with no accompanying vowel sound.  Sadly, we have found that other Sacred Name authors have 

been sold on Brianôs misunderstanding of Hebrew linguistics, and they have already saturated 

the Internet and other resources with this same misinformation to the extent that the truth of the 

sh
e
vaôs functionality will very likely remain shrouded to many innocent, but not research-

oriented, believers. The fact that this one misunderstanding has been exposed, albeit to a few 

scattered believers, in and of itself disproves the teaching that the pronunciation Yahweh cannot 

be correct.  In fact, as renowned Hebrew scholar Wilhelm Gesenius testifies by his own 

preference, the pronunciation Yahweh may not only prove to be grammatically correct, but 

additional evidence from other sources serves to further corroborate his conclusion.  

 

 Not only did Wilhelm Gesenius recognize that the  sin the middle of a Hebrew word is not 

necessarily followed by a vowel sound, but James Strong, in his Strongôs Concordance, 

produced examples of the same.  Here is his rendering of the Hebrew name Yehday (pronounced 

yeh-dahôee): 
 

3056.  ˧˒ˡˋˢˑ˧  Yehday,  yeh-dahǋee;  perh.  from  a 

form corresp. to 3061; Judaistic; Jeh- 

dai, an Isr.:ðJehdai. 

 

 Please notice that the s in the above word is vowel-pointed with a sh
e
wâ , which we have 

already learned from Gesenius himself is a vowel point that closes the syllable.  Thus, the 

Hebrew word ˧ ˒ˡˋˢˑ˧ is pronounced yeh-dahǋee instead of yeh-hu-dahǋee.  Question:  If the Hebrew 

name ˧ˡˢ˧ doesnôt have a vowel sound after the ,s is it possible that the name ˢˣˢ˧ doesnôt 

either?  By now, we hope the answer is an obvious yes.  Another witness testifying to the fact 

that James Strong understood that the  sin the middle of a Hebrew word is not always followed 

by a vowel sound is Hebrew word #3096, the name Yahtsâh: 
 

3096.  ˳˒ˢ˒˧   Yahats,  yahǋ-hats; or  

ˢ˓˴ˋˢ˒˧  Yahtsâh,  yahǋ-tsaw; or (fem.) 

ˢ˴ˋs˧˒  Yahtsâh,  yah-tsawǋ;  from  an  un- 

used  root  mean.  to stamp;  perh.  thresh- 

ing-floor; Jahats or Jahtsah, a place E. of the Jor-

dan:ðJahaz, Jahazah, Jahzah. 

 

 The above word, as with the Tetragrammaton, has the ñYahò followed by a consonant, not a 

vowel.  The sh
e
wâ vowel point is what determines whether or not it is followed by a vowel 

sound.  Supporters of the pronunciation Yahuwah would either omit or ignore the sh
e
wâ vowel 

point and insist that the Hebrew word ˢ˴ˢ˧ should be pronounced Yahutsah. 
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 The fact that a s in the middle of a Hebrew word is not always followed by a vowel sound is 

exemplified in other words found in Strongôs Exhaustive Concordance, such as the word mahlêk: 

 

4108.  {"k:g`l mahlêk,   mah-lakeǋ;  from  1980;   a 

walking (plural collect.), i.e. access:ð 

place to walk. 

 

 Once again, those who promote the pronunciation Yahuwah would have us to believe that 

James Strong didnôt understand the rules of Hebrew.  According to them, word #4108 is more 

correctly pronounced ñmahulake.ò  Other Hebrew words in which the  s is not followed by a 

vowel sound include mahpêkâh (word #4114), mahpeketh (word #4115) and niyâh (word #5093). 

If it is true that the s cannot be silent when itôs in the middle of a Hebrew word, then apparently 

James Strong, who compiled Strongôs Concordance, slept during that particular Hebrew lesson.   

 

 
 

 

 One might ask, ñIf James Strong understood that the Hebrew letter  s is not necessarily 

followed by a vowel sound, why didnôt he produce the same Tetragrammaton pronunciation 

offered by Wilhelm Gesenius?ò  Indeed, if we refer to the pronunciation as shown by James 

Strong in Strongôs Concordance, we find the pronunciation Yehovaw, which he in turn renders 

ñJehovah.ò  Here is what we see in Strongôs Exhaustive Concordance of the Bible: 

 

3068.  ˢ˓̡ˢˋ˧ Ye
hôvâh,   yeh-ho-vawǋ;  from  1961; 

(the) self-Existent or  Eternal; Jeho- 

vah, Jewish national name of God:ðJehovah, the 

Lord.  Comp. 3050, 3069. 

3069.  ˢˏ̡ˢˋ˧ Ye
hôvîh,   yeh-ho-veeǋ;  a var. of 3068; 

[used after 136,  and  pronounced  by 

Jews as  430,  in order to prevent the repetition of  

the  same  sound,  since  they  elsewhere  pro- 

Did James Strong sleep through his Hebrew lessons? 
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nounce 3068 as 136]:ðGod. 

 

 One could easily point to the above pronunciations offered by James Strong and conclude 

that the Tetragrammaton is either pronounced Yehovah or Yehovih; in fact, many have reached 

this conclusion based solely on the rendering found in Strongôs Concordance.  What the 

discerning Bible student will understand is that James Strong was merely reproducing the 

Hebrew spelling (including the vowel points) as found within the Masoretic Text.  In other 

words, he is offering us each Hebrew word as it appears in the Masoretic Text as opposed to a 

rendering that he might feel best represents the pronunciation of those same Hebrew words.  As 

we explained in chapter one, the way the Masoretes vowel-pointed the Tetragrammaton reflected 

their Jewish tradition of vowel-pointing it in such a way so as to alert the reader to not pronounce 

it as it is written.  Since the Masoretes deliberately vowel-pointed ˢˣˢ˧ so as to not be 

pronounced a certain way and since James Strong was merely reproducing their work, we can 

understand that what we find in Strongôs Exhaustive Concordance of the Bible is not an 

authoritative rendering of the correct pronunciation of s˧ˢ .x 

 

 The difference between the Tetragrammaton pronunciation renderings offered by Wilhelm 

Gesenius and James Strong, then, are this:  Wilhelm Gesenius presented his readers with the 

pronunciation that he felt most closely parallels the original pronunciation, whereas James 

Strong was merely reproducing the pronunciation indicated by the vowel-pointings that the 

medieval Masoretic Jews added to the Hebrew text. 

 

 

Are Other Hebrew Grammar Books in Error? 

 

 Supporters of the pronunciation Yahuwah not only ignore the Hebrew pronunciation rule 

cited by Wilhelm Gesenius, which is a rule that James 

Strong apparently understood when he compiled his 

Strongôs Exhaustive Concordance of the Bible, but they 

must also disagree with other Hebrew grammar books.  In 

2010, when I was asked to give a presentation on this 

subject, I went to a nearby library in order to access 

available Hebrew grammar books to help validate the 

points that I intended to make.  Not only did I find the 

one authored by Wilhelm Gesenius, but I also found a 

more modern one, The Berlitz Self-Teacher: Hebrew, 

which was published in 1953. 
 

 Does The Berlitz Self-Teacher: Hebrew offer any 

information as to whether or not the s must be followed 

by a vowel sound when it is in the middle of a word?  

The following example demonstrates that the s can 

indeed be a closed syllable (not followed by a vowel 

sound) when it is found in the middle of a word.  The 

word that weôre focusing on in the following screen shot 
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is ñYahrblum,ò which, as it turns out, is a proper noun.  Since our Heavenly Fatherôs name is a 

proper noun, we trust that there is no problem with offering such an example: 

 

 
 

 

 According to those who promote the pronunciation Yahuwah, the Hebrew name spelled 

˫ˣ˪̌˶ˢ˧ as it is transliterated in the above Hebrew grammar book (Yahrblum) is a mistake.  

According to the Yahuwah proponents, the s in the name ˫ ˣ˪̌˶ˢ˧ should be followed by a vowel 

sound, resulting in a transliteration akin to ñYahurblum.ò  Who has the correct understanding ï 

the authors of the grammar book or those who promote the pronunciation Yahuwah? 

 

 

Examples of sôs Followed by/Not Followed by a Vowel Sound -- As Well As Words Ending 

With Both an ïeh and an ïah Sound 

 

 When I photocopied the page displayed below from The Berlitz Self-Teacher: Hebrew, I 

couldnôt help but notice examples of ôss followed by an ñ-ooò sound as well as an example in 

which the s  closes the syllable and is not followed by a vowel sound.  If you pay close attention, 

you will also notice that some of the Hebrew words end with an ïeh, whereas others end with an 

ïah.  Weôll address the endings of Hebrew words later, but for now, letôs focus our attention on 

the s ôs that appear in the middle of Hebrew words.  Is it true, as claimed by some Yahuwah 
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proponents, that this letter must always be followed by a vowel sound when it appears in the 

middle of a word? 
 

 Here are some of the words that we need to examine:  From the second line appearing on 

page 266 (see screen shot below), we can observe that the word pronounced hah-neh-DAHR 

(˶ˡˢˮˢ), which means ñmagnificent,ò includes a  sthat is not followed by a vowel sound.  Why 

not?  Did the person producing this transliteration in the Hebrew grammar book not know the 

rule that this s  must be followed by a vowel sound when it appears in the middle of a word?  Or 

could it be that the believers who promote this understanding exhibit their own lack of 

comprehension of Hebrew grammar and linguistics? 
 

 On that same page we also see a word containing a  sfollowed by the vowel sound ñ-oh.ò 

This is the Hebrew word for ñlunchò (˫˧˶ˢ˴ˢ), which is pronounced hah-tsoh-hoh-RAH-yim.  

This time, according to the scholar who transliterated the word, the  sneeds be pronounced with 

a vowel sound (-hoh).  I have circled both appearances of this Hebrew word. 
 

 
  

 If you would like to take the time to review the above photocopied pages, you will also 

notice that on page 267 of the text, the Hebrew word for ñJewishò appears.  This word, 

transliterated by the scholar as yôhoo-DEE, contains a s followed by the ñooò vowel sound. 

 






















































































































































































































































